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Editorial

By Dr David Tan, Executive Director

For the major part of 2020, the world has been
battered by COVID-19. God has used a tiny virus to
bring the whole world to a standstill. The blessing that
came with it was that most of us were able to spend
more time at home, time which could be used to
reflect on what God wants us to learn during this year.

What lessons have I learned this year?

First and foremost, it is that God is sovereign and in
control of the world. He can make use of a tiny virus
to wreak havoc, with the hope that humanity will turn
to him. We human beings are frail and should be
humbled by the uncertainty and temporal nature of
human life. Yet, seeing how some countries might
have opened up too early due to economic pressures,
I am not sure we have learned the right lessons.

Another lesson that I have learned is how the poor,
the migrants and the less privileged in our societies
have suffered during this pandemic. Some have lost
their jobs or not received their salaries for months.
Some do not even have money for food. There’s also
the issue of language. The minorities in our midst,
including the migrant workers, have had difficulty
understanding all the information communicated by
government departments, and also accessing medical
help at hospitals. This has prompted some students at
NUS to volunteer as translators for foreign workers.

Which brings to mind that different language groups
also do not have access to God’s word in a language
that speaks to their hearts. If we need the right
language to access help for our physical bodies, then
all the more we need the right language to access
God’s word for our spiritual vitality.

Language and culture are key in missions. So, in this
edition of our newsletter, you can read that Particles
Matter, and that the right accent/pronunciation
matter in Whats the Password? We also feature
articles on three famous missionaries who worked on
translations and the issue of contextualization. Enjoy
reading!

Blessings,
Dr. David Tan
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Particles Matter!
By Felicia

Natural-sounding  Singlish  is
peppered with particles such as
lah, hor, meh and many others.
No-one teaches a child how to use
these; he absorbs this from the
environment that he grows up in.
These language rules are tacitly
understood but not formally
articulated. However, they
determine what is correct and will
communicate  effectively  to
speakers of Singlish.

I myself think that there’s no
standard Singlish, but rather there
are many overlapping Singlish
varieties. The Singlish each person
speaks is influenced by their
individual language backgrounds.
So, my particular Singlish has less
Hokkien in it, but more Malay and
Cantonese.

Singlish Particles

Here are a few examples borrowed
from Gwee Li Sui’, a local poet and
writer:

I dun have lah.
[I really don't have it.]

I dun have lor.
[I wish I had it, but sadly I don't.]

I dun have meh?
[You think I don't have it?]

I dun have ha.
(I remind you that I don't have it!]

The Singlish Bible

Did you know that there is an
online Singlish Bible translation?*
It is actually a paraphrase
contributed by various people, and
only a few passages have been
completed so far.

As I read the Singlish Bible verses
out loud, my tacit knowledge
kicked in. I did feel that the
translators had not always got it
quite right. For example:

(1) Genesis 1:6-8

Den God say, “All the water
in between must have dua
lobang, so then the dua
lobang can separate some
water and other water.” So

God made the dua lobang,
then divide the downstair
water from the upstair
water;  like  that lor.
Den God say the dua lobang
is Heaven. Got evening, got
morning, so second day.

Lor in v. 7 seems to have an air of
“it can’t be helped; definitely not to
be used for God creating a good
universe. A better way might be
“ .. so then like that, lah” Lah in
this  context ~would mean
something like “obviously” or “of
course”.

(2) Matthew 26:14-15

Den one of the Twelve, that
bugger call Judas Iscariot -
he go to the tua kee priests
and ask dem “If I gib you
Jesus hor, you gib me what
meh? Best offer hor” So they

quote  him  thirty piece
of silver.
Meh has an air of “Really?

Convince me!” that feels out of
place. I would prefer, "If I gib you
Jesus hor, you gib me what, ah?"
Ah is more appropriate because it
has a tone of appeal, as in, “Give
me a fair deal here.”

Why It Matters

As these Singlish examples
demonstrate, tacit knowledge of a
language is hard to pin down and
describe, but it can access
storehouses of meaning and
emotion in a language. A natural
and interesting Bible translation
must surely make use of this type
of tacit knowledge to produce an
accurate and flavourful translation
that will engage its audience.
Getting it wrong risks transmitting
the wrong meaning, and will
certainly be off-putting!

'Gwee Li Sui. 2015.
https://www.straitstimes.com/singapore/
whats-the-difference-between-lah-and-lor-
poet-gwee-li-suis-take-on-nuances-of-
singlish

2Singlish Bible. 2020.
https://singlishbible.fandom.com/wiki/
Singlish_Bible_Wiki


https://www.straitstimes.com/singapore/whats-the-difference-between-lah-and-lor-poet-gwee-li-suis-take-on-nuances-of-singlish
https://singlishbible.fandom.com/wiki/Singlish_Bible_Wiki

st Stz . o 2t v 078 e
. b

ot wbx st st x|

i
qriiey w1 oy ———
[ L B

(Pmntcd LD, —
William Carey. BBk - 7.




3 Famous Missionaries Known for Translation

By Evangeline

Throughout history, many Christian missionaries have faithfully served God in
different ways. Here is a list of three famous missionaries who were known for their

translation work.

William Carey was a British missionary
who was one of the first missionaries sent
to India in 1793. Carey grew up in a small
village in England and was a shoemaker.
Nevertheless, even from a young age, he
displayed a flair for languages, eventually
teaching himself Latin, Greek, Hebrew,
Italian, Dutch, and French.

Later, in India, Carey translated the Bible
into several local languages including
Hindi, Sanskrit, Bengali, and Assamese.
He also translated portions of the Bible
into other dialects and languages. He also

translated a famous Hindu classic,
Ramayana, into English.
Carey also founded the Serampore

Mission Press that printed a wide variety
of textbooks, dictionaries, and literature

that benefitted both the general public and
students at all levels. He “thought it
important enough that costly fonts of type
be cast for the irregular and neglected
languages of the Indian people”, much like
how Wycliffe today continues to recognise
the value and importance of people
having access to the Word in their heart
languages, regardless of how ‘minority’ a
language it might be.

In total, Carey spent 41 years in India.
During this time, his pioneering efforts
laid the foundations for Bible translations,
education, and social reform that proved
to be instrumental in influencing the
following generations of missionaries to
India. As such, he is considered as the
‘father of modern missions.
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Adorinam Judson. ¥ ZE 18 - ERFER.

Adorinam Judson was an American
Baptist missionary who was the first
foreign missionary out of America.
Judson was born in the US in 1788. As a
child, he studied theology and began
reading when he was just three. In 1812,
he and his wife, Ann Haseltine, arrived in
India as missionaries. However, having
been forced by the British East India
Company to leave India, they escaped to
Burma (now Myanmar) in 1813.
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There, Judson faced countless difficulties
and challenges. Serving as an evangelist
and Bible translator, he failed to see any
converts until 1819! Later, during the
Burmese War of 1824 to 1826, he was
accused of being an English spy and
imprisoned by Burmese forces and
tortured.

After he was released from prison, he
continued to work tirelessly, eventually
completing the translation of the Bible
into Burmese in 1834, and thereafter
working on the English-Burmese
dictionary. After serving for over 30 years
in Burma, he went on his first and only
furlough back to the US, returning to
Burma in 1847 and completing an
enlarged dictionary in 1849. Shortly after,
he contracted a respiratory fever and died
in 1850.

Judson’s work in Burma eventually led to a
fervent community of about half a million
Christians consisting of Burman, Karen,
and other people groups. Today, Baptist
churches in Myanmar celebrate Judson
Day on 13 July every year to
commemorate the date of his arrival in
Burma in 1813. Judson Baptist Church
Singapore also serves the Burmese
community of Singapore.
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James Hudson Taylor was born in
England in 1832 to a family devoted to
God. He had always known that he would
one day go to China as a missionary.
Although he briefly lost sight of his
‘mission’ in his teens, he found his way
back to God after reading a tract that he
had found at home when he was 17. In
preparation for his mission ahead, he
moved to a remote town and trained
under a doctor.

In 1854, Taylor arrived in Shanghai, China
as a young man of 21. There, he found that
most missionaries he met were more
interested in using their translation skills
to serve businessmen and diplomats,
rather than in serving God’s purposes.
More pressingly, he felt that the Word
needed to be taken to inland China where
many were unreached. He set sail down
the Huangpu River, distributing tracts and
Bibles in villages along the way. In 1856,
he moved to Ningbo, where he found a
devoted community of missionaries to
work with. It was around this time that he
adopted the Chinese dress, as he felt that it
would help the local people to see him and
the gospel as less foreign.

Often suffering from poor health, Taylor
returned to England in 1860 for medical
reasons. There, however, he worked on
translating and revising the Ningbo New
Testament. In 1865, after praying for 24

BEATI82FEAERERE—FPER
HNEBEHAR. BEYHEZHEE
H. £EEHN, thE—EXENE
MERIL. BEI7SHBE, BEAER
PRI —HEZEKMEDDE
MWE ATHEHEHRERE, &
BARIRIN/NE, BE—RE4L
%7E7k

18545, 21 % By/MRFEIBEREH
ELE. X2, thAARBELNE
B ZHEZAMMNNBERIG R AT
AFSZERS, MAFAMIE. &
’EM%LTF%MEI hRER
FHIEBETAPEARBN ARG
E :.FZEa ﬁ'il:,l:ﬁ n/ﬂﬁ/ﬁ/l]&}\p\]];ﬁ
WX, FEENNES LESEKM
E£&. B T18565F, fhikZl 'T,EZ %
J FEBNER L. MBIE, &
REFESRFER, MEFXEALUH
KT\EPIAXTWJ%M HHIPRER.

i AL L it e AL T

e ———

Hudson Taylor. B84 .

missionaries to return to China with him,
he founded the China Inland Mission
(now OMF International) and returned to
China in 1866.

Hudson Taylor died in Hunan, China in
1905, after serving a total of 51 years in the
country. While he was oft known as a
‘man of faith, to this he would humbly
respond that he was ‘only a servant of a
faithful God. Today, OMF International
continues Taylor’s work in presenting the
gospel to not just the people in Inland
China, but to all the peoples in East Asia.
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Contextualisation — Culture in the Light of Scripture
By Sharon

From its infancy, the early church faced the issue of
contextualisation — how to help new believers apply
their Christian faith to their daily lives. Paul’s
missionary work among the Gentiles raised the
question of whether these non-Jewish believers
should be required to conform to Jewish practices
and culture. Acts 15 provides an account of how
leaders of the New Testament church dealt with this
issue. Eventually it was decided that, barring a few
issues regarded as crucial, the new believers should
not be required keep the Jewish law.

Ultimately, the goal of contextualization is to create
indigenous churches which are able to express their
worship of God in their own cultures and languages.
There has to be an understanding that no culture is
either wholly evil or wholly good; every culture will
have both positive as well as negative features.

The question of how far to contextualise is faced most
acutely when Christians seek to communicate the
gospel in a culturally relevant way to those from
another culture, whether on the mission field or at
home. New believers have to be guided in evaluating
the customs, rituals and values of their own culture in
the light of their new faith. Even those who may have
been Christians for years daily face questions of how
much of contemporary culture to accept or reject.

Like the Pharisees in Acts 15, some missionaries or
evangelists choose to import wholesale their own
“Christian” culture, replacing much of the new
believer’s own culture. This communicates the
message to new believers that the only way to be a
Christian is to adopt a foreign “Christian” culture. It
confuses the outward practices of dress, musical
styles, rites of passage, etc. with Christian beliefs and
values. Such practices in the past have caused
missionaries to be accused of cultural imperialism
and destroying ethnic cultures. Failure to
contextualise may also drive believers to guiltily
practise the old customs and rituals in parallel or in
secret.

At the other end of the spectrum, simply adding a few
“Christian” practices while retaining much of the new
believers’ original culture and worldview risks
distorting the gospel message by blending it with
non-Christian elements, and often results in an
unacceptable level of syncretism.

So how can Christians communicate the gospel in a
culturally sensitive manner, without distorting or
undermining the truths of the Christian gospel?
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Paul Hiebert, a missiological anthropologist,
recommends the practice of critical contextualization
as a way to communicate the gospel message with the
minimum of distortion. Under the guidance of the
missionary or evangelist, new believers should first
seek to understand and analyse both the underlying
beliefs of the traditional rituals and customs of their
own culture, and also biblical truths. They should
then evaluate their cultural practices in the light of
Scripture, and decide which may be retained as
compatible with their new faith. Other practices may
be rejected outright as unbiblical. There will also be
some practices that could be adapted or modified.

For example, they may decide that most traditional
food and clothing are perfectly compatible with their
new faith. However, they may conclude that food
involved in some rituals should be considered
oft-limits to Christians, and that they should cease
participating in certain practices that have spiritual
significance. They may decide that traditional musical
styles and instruments can be used in worship, with
new lyrics. It may be necessary for the missionary or
evangelist to help the new believers devise or adapt
new rituals to replace discarded ones, especially those
which mark important rites of passage (e.g. marriages
or funerals).

i A ',! ‘.:
A festival (Philippines). [RE8 (FEER).
Photographer: Janeen Michie ©Wycliffe Global Alliance.

Hiebert stresses that these decisions should not be
simply imposed on new believers by the missionary
or evangelist; the new believers should be involved in
the process for a number of reasons. First, they are
better able than a foreigner to discern the deep and
hidden meanings in their cultural practices. On the
other hand, an outsider’s perspective can be helpful in
highlighting aspects of their own culture they may be
blind to. Note that this does require that the
missionary spend the time and effort to gain a
significant level of understanding of the new
believers’ culture. Secondly, it helps new believers
grow spiritually and learn discernment as they
practise applying Scripture to their own lives. Ideally,
this process should be a communal one, so that new
Christians can learn to put into practice the
priesthood of believers.

In any cross-cultural setting, there is always the risk
of contextualising too much or too little, or in the
wrong way. But by the grace of God and the Spirit’s
guidance, these mistakes can be rectified over time.
What we must not do is ignore the challenge of
contextualization. If we do, the gospel will continue to
remain “foreign” to many who are still unreached.
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What's the Password?

By Evangeline

How do you tell a Kiwi apart from
an Aussie? The clue is in their
favourite food. As Aussies tend to
have broader vowels and Kiwis,
lower vowels, in Australia, you
would have feesh and cheeps, while
in New Zealand, you would have

fush and chups. Evidently, the
difference lies in their
pronunciation.

How do you tell an Aussie apart
from a Singaporean (Singlish
speaker)? Well, their
pronunciation. In the most
colloquial form of Singlish, their
becomes diar, three becomes tree,
with becomes wif ... and so on. A
lot of these pronunciations are
largely a legacy of the early English
teachers in Singapore - such as the
Catholic French and Irish nuns,
and Indians and Sri Lankans from
the British Indian subcontinent —
all of whom had an inability to
produce certain English phonemes
which did not exist in their native
tongues.

The pronunciation of words (or
phrases) is fascinating and, at the
same time, a powerful linguistic

device that can distinguish and
identify people. Unless we learned
two or more languages when we
were young, very often, our
tongues would have the muscle
memory to produce only the
specific sounds peculiar to its
mother tongue. Give it an
unfamiliar sound, and what comes
out of our mouths would simply be
the closest sound from our native
language.

There are ample stories throughout
history of the use of pronunciation
as a practical tool. One such
example is of passwords, used to
identify friend or foe. In the Pacific
theatre during the Second World
War, American soldiers always
used  passwords  such  as
‘lollapalooza’ or ‘priest, which
contained the letter T or
consecutive consonants like ‘pr’ or
‘st. This was because Japanese
speakers tend to confuse L’ and ‘R,
and are in the habit of ending every
syllable with a vowel (with the
exception of ‘N’). Hence, upon
hearing the first syllables returned
as ‘rorra’ or ‘puri, the American
soldiers would immediately open
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fire without seeing their faces or
even waiting to hear the rest.
Similarly, over in Holland, the
Dutch  used  words  like
‘Scheveningen’ (a place in the
Netherlands), while in Denmark,
the Danes apparently used phrases
like ‘Rodgred med Flode' (red
currant berry pudding with
cream), all of which are almost
impossible for non-native speakers
of the respective languages to
pronounce.

These passwords worked, simply
because they were a means of
identification that distinguished a
particular group of people from
another. Such passwords have
come to be termed as ‘shibboleths.
Interestingly, the origin of this
term goes back to Judges 12:5-6 in
the Old Testament, in which a
similar event to those told above
took place:

The Gileadites captured the
fords of the Jordan leading to
Ephraim, and whenever a
survivor of Ephraim said,
“Let me cross over,” the men
of Gilead asked him, “Are



you an Ephraimite?” If he
replied, “No,” they said, “All
right, say Shibboleth.” If he
said, “Sibboleth,” because he
could not pronounce the
word correctly, they seized
him and killed him at the
fords  of the Jordan.
Forty-two thousand
Ephraimites were killed at
that time.

Today, the definition of
shibboleths has been extended to
include more than just passwords,
or specific words and phrases.
During the conflict in Northern
Ireland in the latter half of the 20th
century, one could tell a Protestant
apart from a Catholic just by how
he or she referred to a particular
city in  Northern Ireland.
Protestants, who were generally
supporters of the United Kingdom,
would call it Londonderry, while
Catholics, who were for a united
Ireland, would simply call it Derry.

In other accounts of WWII, the
Allied powers also used the test of
the Star Spangled Banner on
suspected Axis spies posing as

Sibbolethl
Sibbolethl

American soldiers. Asked to recite
the song, which is also the
American national anthem, spies
would belt out the whole four
stanzas perfectly, only to be caught
immediately. Why? Because most
Americans (then and now) would
only be familiar with the first
stanza, which is the part most
commonly sung as the national
anthem!

While all of the stories here suggest
that shibboleths can be of both
linguistic  and  non-linguistic
elements, one thing we can
conclude is that language can be a
strongly-felt part of a person's
identity, and can also distinguish
one group from  another
(sometimes leading to division!).
This is why at Wycliffe, we believe
that helping people retain the use
of their language protects their
cultural heritage and identity. The
only difference is that, in God’s
kingdom, a multitude of languages
causes no division and has neither
friend nor foe. It is simply an
expression of Gods wonderful
creativity.

And the best part of God's
kingdom? No password is needed
to enter — just His grace.
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THE TWELVE TRIBES
OF ISRAEL Sido

Around 1200-1050 B.C.
(according to the Book of Joshua)
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WYCLIFFE

Translating the Word,
N

Our Vision
The vision of Wycliffe is to see lives and communities transformed through the word of God in their heart
languages. Wycliffe Singapore engages churches and individuals in Singapore to support and be involved in
language projects among unreached people groups in their own languages.

Potential and Expressed Needs

There are about 7,353 languages spoken or
signed in the world. The numbers on the map
refer to the number of languages where work
has been requested or is likely to be needed,
but where no translation has begun yet.

Languages with full Bible:
698 (5.6 billion people)

Languages with NT or portions:
2,686 (1,256 million people)

Translation projects in progress:
2,617 (5.4 billion people)

The Work

Bible Translation

This involves different skill sets such as
language survey, building relationships in
the community, devising scripts, training
local translators, IT, project management etc.

Literacy
This enables the people to read and write
in their own languages.

Scripture Engagement

Communities are encouraged to express
and experience the Word of God in their
languages and cultures through oral
storying, ethnoarts, vernacular media etc.

Community Development

Communities meet God through projects
which demonstrate concern for their
economic, physical, emotional and

spiritual health.
More Than Words Wycliffe Bible PHONE 3%
is distributed Translators (S) Ltd 62257477
without charge by: 163 Geylang Road  pyan e
agem mpmg 1003 admin@wyc
gralians leoob
RENK. gap
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As at October 2019

For more details, see https://www.wycliffe.net/statistics

What Can | Do?

Pray

We need your prayer support. Go to
our website and sign up for our prayer
newsletter!

Give

At Wycliffe, we depend on the financial
support of partners who contribute to
our work both in Singapore and overseas.

Serve

We need more than Bible translators to
do the job! Besides language-related roles,
there are roles for all kinds of professional
skills including arts, management,
administration, finance, teaching, IT etc.

Contact us to find out about short-term or long-
term opportunities, internships and mission trips —
or simply to find out where you can fit in missions!

For more information, see:
www.wycliffe.sg/be-involved
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